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SOME THOUGHTS REGARDING WOMEN’S RIGHTS ADVOCACY IN
ISLAMIC STATES

This article explores the nuances of advocating for women’s rights in Islamic states,
emphasizing the importance of culturally sensitive approaches that respect religious
contexts while upholding international human rights standards. While international
frameworks like the Convention on the Elimination of All Forms of Discrimination
Against Women (CEDAW) aim to promote gender equality, their implementation
often encounters challenges rooted in cultural, religious, and legal traditions.

In general understanding, advocacy is when individuals publicly express their
interest in specific causes and take clear actions to support the positive advancement
of those causes. Advocacy can be done for many reasons, each with its own merits
[1]. Advocacy for women’s rights within Islamic states presents a complex interplay
between international human rights norms and domestic legal systems influenced by
Islamic jurisprudence.

One of the most compelling frameworks for engaging with women’s rights in
Islamic states is the intellectual movement known as Islamic feminism. This school of
thought argues that gender justice is not only compatible with Islam but rooted in its
foundational texts when interpreted through an egalitarian lens. According to Fawcett
R. “Islamic feminism” is not simply a feminism that is born from Muslim cultures,
but one that engages Islamic theology through the text and canonical traditions. A
distinctly “Islamic” feminism, at its core, draws on the Quranic concept of equality of
all human beings, and insists on the application of this theology to everyday life” [2].

According to M. Badran: “Islamic feminism explicates the idea of gender equality
as part and parcel of the Quranic notion of equality of all insan (human beings) and
calls for the implementation of gender equality in the state, civil institutions, and
everyday life”[3].

Advocacy efforts often face resistance due to perceptions of western imposition
and a lack of cultural sensitivity. Quraishi-Landes A. states: “For many international
women’s rights activists, especially those operating from a western context, sharia
is believed to be a major obstacle to women’s rights. In order to protect women
from Muslim religious law, these advocates often position themselves aggressively
against so-called sharia legislation, and sharia in general. I believe that this
approach is counterproductive, and ultimately exacerbates, rather than improves,
the situation for women living in Muslim-majority countries” [4, p. 173]. As we can
see, framing Sharia as inherently oppressive can be counterproductive, alienating
local communities and undermining reform efforts. Instead, engaging with Islamic
legal traditions and highlighting internal mechanisms for promoting women’s rights
can foster more effective advocacy. This approach recognizes the diversity within
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Islamic jurisprudence and the potential for progressive interpretations that align
with human rights principles.

Situations in some countries, for example in Afghanistan and Iran illustrate the
complexities of advocating for women’s rights in Islamic contexts. Under Taliban
rule, Afghan women have faced severe restrictions, including bans on education
and employment. International responses have varied, with some advocating for
diplomatic engagement while others call for legal action against the regime. In Iran,
the enforcement of strict dress codes and limitations on women’s public participation
have sparked widespread protests and international condemnation [5]. These cases
underscore the need for advocacy strategies that consider the specific political and
cultural landscapes of each country.

Local civil society organizations and women’s rights activists play a crucial role in
advocating for change within Islamic states. For example, in 2009, twelve women from
the Arab world formed the global movement Musawah, whose name means “equality”
in Arabic. Musawah advocates for feminist interpretations of Islamic texts and calls on
nations to abide by international human rights standards such as those promulgated
in the Convention on the Elimination of All Forms of Discrimination Against Women
[6]. Their understanding of cultural and religious contexts enables them to navigate
complex legal systems and societal norms. Supporting these actors through capacity-
building, funding, and international solidarity can grow the effectiveness of advocacy
efforts and make sure that initiatives are grounded in local realities.

International legal mechanisms, such as the International Criminal Court (ICC),
offer avenues for addressing severe violations of women’s rights. For example, the ICC’s
recognition of gender-based persecution as a crime against humanity represents a
significant development in international law [7]. However, the effectiveness of these
mechanisms depends on political will and the cooperation of states. Advocates must
balance the pursuit of legal accountability with the need for diplomatic engagement
and support for local reform efforts.

As we can observe, the debate between universal human rights and cultural
relativism is particularly pronounced in discussions of womens rights in Islamic
states. While international norms advocate for gender equality, some argue that these
standards must be adapted to respect cultural and religious traditions. Striking a balance
requires a contextual approach that upholds fundamental rights while acknowledging
the importance of cultural identity. This balance can be achieved through dialogue,
education, and the promotion of inclusive interpretations of religious texts. By
supporting local actors, and utilizing international legal mechanisms judiciously,
advocates can work towards meaningful and sustainable progress [8].

Advocacy for women’s rights in Islamic states necessitates a multifaceted approach
that respects religious and cultural contexts while steadfastly promoting international
human rights standards. Recognizing the diversity within Islamic legal traditions and
fostering dialogue between different stakeholders are essential steps in advancing
women’s rights in these complex environments.
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MDKHAPOIHO-IIPABOBI CTAHOAPTU COIIATI3AIIIT OCIB
3 IICUXTYHVIMMU PO3JTADAMMU

Coramizaris oci6 i3 ncuxivHNMM Po3/TajaMu € OfHIE i3 IPO6IeM Cy4acHOro
[IPaBO3aXMCHOTO JVUCKYPCY, OCKITIbKY BOHA 0e3II0cepeHbO OB sI3aHa 3 peastisalieio
(’pyH}laMeHTaanMX IpaB JIOAVHY, 30KpeMa IIpaBa Ha TiJHICTb, HESUCKpPUMIiHAILiO,
coljia/JIbHMI 3aXMCT, IPaLlo, OCBITY Ta JOCTYIH IO MEAMYHOI JOIIOMOTH. Y MiKHapOJ-
HO-IIPAaBOBOMY IOJIi MUTAHHA Coljiajizalii 0cib i3 mcuxiyHMMU po3/IajjaMu perywo-
I0TbCs1 HU3KOIO YHIBEPCA/IbHUX Ta PeriOHa/IbHUX aKTiB, cepelt Akux Konsenuia OOH
mpo mpaBa oci6 3 inBamigHicTIo (2006), €BporelicbKa corianbHa xapris (1961, me-
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