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LAW & FORGIVENESS

What is more important, punishment or forgiveness? The Law is often not about justice, it is
about the application of punishment. Basically, the Law is a form of reaction of society represented
by government bodies to this or that human behavior. In some cases, when behavior is within the
permitted limits, the law encourages and rewards. In others, when a person breaks the law or tries to
break it, the Law requires punishment. But what about forgiveness, what about the thesis that God
gave us: «Do not judge - and you will not be judged». Forgiveness is a godly thing, as the Bible says.

Asarule, everything is clearly stated in the Law. Our task is to strictly comply with the requirements
of the law. At the same time, we often awaken a feeling of injustice, an understanding of the lack of
humanity in this or that action and the reaction to this action on the part of society and the state.
And often this reaction is different. For example, we feel sorry for the person who stole bread to feed
a hungry child. A storm of emotions is caused by human suffering. And now we are ready to justify
his wrongdoing, perhaps we are ready to forgive him even for his crime.

This problem is not new at all. From history we know the stages of the painful development
of justice, different understandings of good and evil, violence and tolerance, and so on. This whole
process is called the humanization of Humanity. From the desire to witness the execution of a
person, gladiatorial fights, we have reached the inadmissibility of public or private cruelty. This is a
psychological trauma for a modern mental healthy person.

So, when the Law and Forgiveness collide, we must inevitably deal with Violence and Tolerance,
Aggression and Tolerance, Good and Evil, Justice and Injustice, and so on. The relationship between
these concepts has had its own long and complex history of development. However, we have to admit
that people use the concepts of aggression and violence as synonyms. And this is not true for a deep
understanding of the problem.

The fact that any aggression is violence. But not all violence is aggression. Some great musicians
recalled that in early childhood their parents, most often their father, used violence against them,
even physical violence, to force them to learn to play the violin or other musical instrument. It is also
difficult to do without a certain amount of violence when treating or vaccinating a child. But such a
use of force, being in fact violence for good, cannot be called aggression. Moreover, the first important
clarification and specification in this case will be that aggression is a logically more limited concept
than violence. We very often use the concept of aggression when we talk about the military aggression
of one state against another.

The situation is similar with the concept of tolerance. It is often understood as simple patience.
But patience is characteristic only of the role of a passive victim.

The tolerance is a high level of development of individual and social culture. When a person is
able to actively accept the Other as an equal. Not because I patience with all my might, but because I
understand that the world is multifaceted. No two people are the same; they may be similar, but not
the same.
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As we know, legitimate violence should result in the internal and external security of the state and
thereby serve the interests of citizens. All other forms of violence are declared illegitimate. A classic
example of such violence is the criminal violence of one person against another person, like murder.

Such an understanding could lead to a positive effect in the case of complete fairness and strict
application of state laws. In fact, state representatives often act not from the position of the common
good, but from the position of personal and group selfish interests. It is sometimes difficult to draw
the line between statesman and criminal. In this regard, an official criminal opposing a government
official has a much greater chance of receiving condolences from the broad masses. This gives rise to
legends about famous robbers, for example, Robin Hood. This circumstance is still cynically used by
the media today when they cover acts of aggression and violence, justifying lawlessness. And we call
this phenomenon Manipulation of human consciousness.

So, the legal solution to this problem turns out to be inseparable from its moral solution. What
is good for some is perceived by others as evil that needs to be fought. Even using the same methods
until the enemy is eliminated. There is a contradiction. In any society, one part of it accepts the right
to legal violence, while the other party directly denied even the idea of using it.

For example, terrorism is a transformed, perverted form of the struggle for justice. We have to
draw the sad conclusion that man is moving back into the biological form of being, where freedom is
understood by man as arbitrariness, revenge and cruelty.

The positions of famous thinkers regarding violence are conventionally divided into three groups:

1) an assertion of violence. Its representatives include F. Nietzsche, ]. Sorel, who abandon the old
understanding of morality based on patience;

2) a radical denial of violence that allows no exceptions. Representatives of this group — Socrates,
M. Gandhi - they do not even allow the opinion of the moral justification of any violence;

3) a denial of violence, allowing certain exceptions. This point of view is represented by the
majority of thinkers: T. Hobbes, G. Grotius, I. Kant, G. Hegel. To a greater or lesser extent, they find
justification for the use of violence as one of the effective ways of behavior in conflict situations. And
this is the most realistic point of view.

Many people assume from the third concept that it is not always possible or necessary to forgive.
Therefore, tolerance should not be perceived as forgiveness. There are clear boundaries. You can
often read in scientific and other literature that one cannot be tolerant of such phenomena that have
destructive potential: crime, terrorism, xenophobia, racism, anti-Semitism, and the like.

And the same time, the future of humanity depends on how wisely it can combine revenge and
forgiveness. In this regard, we note that the formula of Christianity is “love the sinner, hate the sin,”
that is, the rejection of evil and injustice should not be transferred to the person who committed
them, since this person may well be spiritually healed through his forgiveness.

The law of tolerance applies to a person, who is a sociobiological organism. All events in
people’s lives and consciousness are permeated by the problem of differences, uniqueness, and self-
identification. The preservation of difference is becoming the main structure-forming factor of
modern social life. Tolerance is due to ethnic, social and cultural variety, which in itself is a source
of conflict, and the desire for social stability. Only on the basis of the law of tolerance does humanity
have a prospect in a modern pluralistic, multicultural world.

It is especially difficult to develop the ideas of tolerance in the public consciousness in the context
of the doctrinal dominance of such a source of development as violence and aggression. Because the
main logic of thinking in the postmodern era was laid down by three major conflictologists:

- Charles Darwin, who outlined the concept of development only through the survival and

struggle of species;

- Carl Marx, who put forward the idea of development only through class antagonism, through

struggle and conflict;

- Sigmund Freud showed that only the conflict between consciousness and the unconscious is

the driving force of personality development.
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Despite the popularity of the concepts presented by Darwin, Marx and Freud, in the modern
world tolerance is gaining increasing recognition and is increasingly defending its place in a number
of universal humanistic values. Probably, without the affirmation of tolerance as one of the values
against aggression in the mass consciousness, the existence of society in the period of globalization
becomes problematic. The manifestation of tolerance is an urgent need of the human community.
Tolerance is a value that ensures unity in diversity. It makes it possible to achieve a culture of peace
and contributes to its replacement of the anticulture of militarism.

Tolerance is an integral property, an attribute of dialogue at any level of communication, which
allows us to go beyond the opposition of “friend or enemy”. It ensures the development of man and
society. Tolerance is a free choice that a person makes not under pushing, but in accordance with
his wish and conscience. It consists not only in the conscious suppression of the feeling of rejection
caused by «the other», but also in the mood for understanding and dialogue with the other. Tolerance
implies recognition and respect for the right of the «other» to be different. Human existence assumes
free, conscious choice. Therefore, true tolerance needs the presence of a necessary condition —a choice
between tolerant and intolerant (even aggressive, violent) behavior, between a conscious renunciation
of aggression in favor of tolerance.

Tolerance is a value of modern society, which is manifested in the right of all individuals to
be different. It gives sustainable harmony between different faiths, political, ethnic and other social
groups. It provides respect for the diversity of different world cultures, civilizations and rases. It makes
available for understanding and cooperation with people who differ in appearance, language, beliefs,
customs and religions.

Kiro4oBi c1oBa: npolieHHs, HACUIbCTBO, IPABO, TOJIEPAHTHICTD, IIOKaPAHH;L.
Keywords: forgiveness, violence, law, tolerance, punishment.

Kanycmina Haodis Bopuciéna
Hauionanvnuii ynisepcumem «Odecoka 10pudutHa axaoemis,
douenm kagpedpu gpinocodii, kanouoam WPUOUHHUX HAYK, OOUEHMN

IUO®POBUN ITPOCTIP: KOH®/IIKTOTEHHINM ACITEKT

CyyacHa pea/IbHICTb XapaKTepU3YETbCA KOIOCA/IbHYM 3POCTAHHAM iHTerpanil y >KuTTA i gisinb-
HIiCTb moyHY IMQPOBUX KOMYHIKaliliHUX pecypciB. Lludposuit mpocTip cTae HailmommpeHimmm
SABUILEM 3 JVHAMIYHOIO CTPYKTYPOIO, sIKa OyAye HOBe IOJie JyIs KOMYHiKalii, e KoMyHikalis 3a-
yinae i cepy MikocobucTicHOrO crinkyBaHHA, i chepy B3aeMopii 0coby, CycHinbCTBa, Jep>KaBu.
IIndposi komyHikalii - 1je 00MiH IIPPOBUM KOHTEHTOM Y MEPEXXEeBOMY CepefJOBUIIII 3 BUKOPIC-
TaHHAM OHJIAJH-TEXHOJIOTIN, iHTepHeTy Ta Pi3HOMAaHITHUX TeXHiYHUX 3aco0iB, IO [JAIOTb 3MOTY
06po6naTy, 36epiratu it mommpioBaru iHpopmauio [1, c. 7). Lludposa ernoxa XxapaKTepusyeTbCs
0araToOBMMIpHICTIO 3B’13KiB Ta aMOiBaJIeHTHICTIO BIiTHOCKH: 3 OJHOTO OOKY, Iepes ITOVHOI PO3-
KPUBAIOTbCS KOMYHIKaTUBHI CBOOOAN, 3 IHIIOTO — BUHMKAIOTh HOBi (POpPMU 3a/IeXKHOCTI, pUSMKM Ta
koHmikTy. KoMmyHikanis Mmoxxe 6yTu eekTrBHa Ta HeedekTrBHa. I1if epeKTMBHO0 KOMYHIKaIli€0
MU pO3yMi€MO HaBMMCHY Ilepefady iHpopMaliii, a Tako)X OTPMMaHHsA Ta iHTepIpeTaliio ii TO4HO B
TOMY BUITIAIZLL, B AKOMY Iie Ilepefi6adanocs mpu ii nepepauvi Ta ii moganpioMy BUKopyucTaHHi. Buacri-
oK HeepeKTMBHOI KOMYHiKauii y iuppoBoMy IpocTopi BiffOyBaroThcss KOHQIIIKTH, /je KOMYHiKallis
MO)ke Oy T HaBMVCHO a00 HeHaBMIICHOIO, MaT! Ha MeTi epefady TouHoi iHpopmalii abo BBefeH-
HA B OMaHy, iHpopMalis Mo>xe 6yTV TOUHOI a0 HETOYHOIO, TOYHO NMpUITHATA iHpOpMaLis Moxxe
OyTu ajflekBaTHOIO a00 HealeKBaTHO iHTepnperoBaHa. CaMa KOMYyHiKalis, Moxke 6yTy Bep6aiIbHOIO
4y He BepOaIbHOIO, IPSMOIO ) HENPSAMOI0. 3TiIHO 3i CTAaTUCTUYHUMY JaHUMU MaybKe ITOJIOBMHA
KOPUCTYBauiB iHTepHeTY IepeOyBalOTh y CTaHi KOH(MIIKTY: Mi/Jal0ThCs OHIAMH 00pasam, 3arposam,

746



